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Abstract

Acknowledging that there is a dearth of the systemic investigation of religiously
motivated language, this endeavor attempts a qualitative examination of the
religiously motivated discourse applied to the opening segments of broadcasts
aired on Farsi-speaking media outlets. Based on a corpus of 450 randomly
gathered programs from multiple Iranian state-run radio and television channels
and according to the theoretical foundation considered for this endeavor, I first
illustrate the procedure through which the data was collected, followed by the
generic analysis of the opening religious speech segments employed at the
beginning of the material under investigation. I also aim to show how religious-
thought-evoking introductory insertions thematize the discourse and how they
influence the mind of society. The findings are reported concerning the Persian or
Arabic expressions applied religiously in the preludes, how these expressions are
positioned with regards to the discourse that follows, their functions and the goals
they are to fulfil.
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1. Introduction

Since the Islamic revolution in 1979, Iran’s sociopolitical context has
experienced great changes. Formerly striving for secularism through vast
social and political changes during the reign of Reza-Shah Pahlavi, and
arguably Israel and the West’s closest Middle Eastern ally, Iran suddenly
found itself positioned opposite to those attempts and former political
partners. Also, numerous social and political changes were prompted through
the discourse the revolutionists used. This discourse was marked with
religious features, the most prominent being that all acts and activities should
begin with the name of Allah (God). Consequently, regardless of the topic of
the matter, one is suggested to always begin with the name of Allah. This has
been recommended in Islamic teachings, and some often follow with the
recitation of a verse from the Quran for further grace.

This typical practice of initiating a topic with recourse to religious
expressions is not, of course, solely a product of the Islamic Revolution,
though ostensibly reinforced by the pro-Islamists. Inscriptions from Old
Persia allude to the fact that Ancient Kings of Persia, who regarded
themselves as the shadow of the God on Earth, even before Islam, also
started by referring to a divine providence. Even the princes and princesses
were educated to follow this typical manner (Kent, 1953). Note the following
example from Darius (522-486 BC) inscriptions:

1.“A great god is Ahura Mazda, who created this earth, who created yonder
sky, who created man, who created happiness for man, who made Darius
king, one king of many, one lord of many” (Kent, 1953, p. 138).

After the outbreak of Islam, which was coincident with the downfall of the
Sassanid Dynasty, the use of religious rhetoric was still a common tradition
in literary (e.g., Ferdowsi's Shahnameh), scientific, and political (Nazam-al-

Mulk's political letter) texts (Bahar, 2006; Khaleghi-Mutlagh, 2014; Shoar,
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1996) Thus, contrary to the general decline of religion in the pluralistic
Western society (Hall, 2001), the use of initiating religious rhetoric seems to
historically mark the Iranian religious-oriented context.

The use of religious rhetoric is not restricted to Muslim Iranian
politicians. In the analysis of Bin Laden's rhetoric, Chilton (2004) also
showed how he similarly treated political and religious contexts, while
Western leaders, being aware of the constitutional separation of a religion
and the administration, avoided confusing rhetorical norms. This, of course,
is not always the case. American political rhetoric also makes use of religious
speech acts, but, as Chilton (2004) argues, these structures crop up only in the
speeches that address the grassroots, as shown in the following examples.
2.May God continue to bless America.
3.May God’s peace, mercy, and blessings be upon you. (Chilton, 2004, p.
174)

What marks the Persian rhetoric is that the incorporation of initiating
religious expressions has turned into an integral part of the current speech to
the extent that, in almost all formal and even informal gatherings, absence of
this rhetoric indicates failure of the speaker in performing an act. As a result,
in all job interviews, TV interviews, lectures, administrative gatherings, the
news, and other formal or informal events, everybody is assumed to observe
the above principle. Particularly, political bodies are expected to begin their
speech by appealing to God by reading a Quranic verse. Reading a verse
from the Quran assumes knowledge of the Quran, respecting religious
concepts, believing in good deeds, indicating piety, and thus being a reliable
person in word and deed. On the other hand, breeching this convention is
interpreted as non-observing or flouting religious responsibilities which
confront the Irano-Islamic context. For instance, one extreme perlocutionary

effect of this ignorance can be that the violator might be subject to extreme
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reproach. It is, therefore, highly likely that religion and religiosity interact
intricately with one's social status which is at least partly manifested in one's
language. Note should be made that the purpose of these introductory
expressions differs from that of an introduction (e.g., of an article) which
describes a problem and seeks or suggests alternative answers to that problem
(Lindsay, 2011).

Under these circumstances, disregarding the type of genre involved, the
mixing of religious expressions with the genre in focus creates a potpourri
that is typical of the Irano-Islamic society, highlighting "an important area of
genre development, that is, the role and function of interdiscursivity in genre
construction, appropriation, and interpretation" (Bhatia, 2008, p. 175). Put
another way, on many occasions, the intruding religious genre, without even
having the least connection, is bent into the main genre, marking it
religiously. This persuasive religious verbosity is used as a means to cajole
the audience into accepting the argument raised by the speaker because s/he
speaks in the name of God, and it thus leaves no room for the audience to
question the speaker's reasoning. The private intention behind this generic
concoction, at the abstract level, is a bizarre dissemination and hegemony of
the religious discourse, “through the analysis of appropriation of generic
resources” (Bhatia, 2008, p. 175) on the ordinary and extraordinary affairs of
the society.

A theoretical analysis by Aldasheva and Platteaua (2014, p. 592)
acknowledges a host of studies measuring "the effect of religious beliefs and
participation in religious activities" on social lives of individuals (Botticini &
Eckstein, 2007; Chen, 2010; Clingingsmith et al., 2009; Gerber et al., 2010;
Jalilifar et al., 2014). Acknowledging that, until this point in time, a
systematic investigation of religiously motivated discourse as the point of

departure has hardly been attempted, irrespective of its relevance to a purpose
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of the speech, this research seeks to qualitatively investigate such language as
applied in the beginning segments of programs broadcasted in Farsi-speaking
media outlets, though this language is not necessarily restricted to media
discourse. To analyze the data, based on the theoretical framework
considered for this research, I first explain the procedure through which the
data was collected, followed by a description regarding the generic analysis
of the religious discourse used as an opener. Evocation of religious concepts
by lexical and grammatical expressions can also occur in other parts of a
discourse in addition to the introductory part. However, the goal here is to
reveal how such religious-thought-evoking opening insertions thematize the
language used and how they influence the thoughts of the audience, and thus
the society. The findings are reported based on the languages the expressions
are used in, namely Farsi or Arabic, how such expressions are positioned
regarding the entire discourse, their functions and their goals.
2. Theoretical Framework

The theoretical framework in this study is the cultural studies approach to
genre, which "seeks to examine the dynamic relationship between genres,
literary texts and socio-culture" (Bawarshi & Reif, 2010, p.23) as shapers of
text types. That is, viewing genres from this perspective determines the
interconnection between texts, social practices and structures. As Bawarsh
and Reif (2010) maintain, the constitutive features of the society highlight the
genres to which they belong. A society chooses the speech acts that
correspond closely to its ideology for interpretation. Ideologies are cognitive
or mental infrastructures, fixed social values or attitudes of social groups (van
Dijk, 2000). This justifies the presence or absence of the same genre in
various social contexts.

A dynamic view of genre embodies a community’s ways of knowing,

being and acting (Berkenkotter & Huckin, 1995, p.477). This dynamic genre
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view requires identifying formal/linguistic features associating/linking a
genre to social actions and social relations. Therefore, knowledge of
linguistic features as well as awareness of writer expectations is constructed
by genre knowledge—writer/speaker intentions and how they are revealed
concerning social expectations and why, when and where we use genres, and
which roles are assigned to the participants of genres. Stated directly, I aim to
see what triggering devices are used by speakers/writers, whether these
devices with a religious air can be classified and whether there are any
connections between their structures and discourse structures.
3. Data

It is a truism that we live in the era of relations and media, and, in this
fast-track world, people attempt to expand their control of others to increase
their hegemony and shape their character and behavior. In this regard, media,
as an excellent resource in changing people's language and thought, can help
change the mind of the society. To conduct this study, I randomly
accumulated the data from multiple Iranian state-run radio and television
channels at various time points from March 25 until May 26 in 2017. The
content of the programs covered as diverse topics as religious, cultural,
social, educational and political themes. As the goal of this study was to
analyze the generic structure of the initial sections of speech that immediately
precede the greetings section in the Persian context, only the preliminary
sections or the religiously rhetorical expressions that trigger a discourse were
recorded, and the rest of the language was discarded. That is, I recorded only
the part that evoked a religious response before the greetings section.
Altogether, 450 programs constituted the data for the study. It was decided
that a qualitative analysis would usefully enable the researcher to scrutinize
the language features of the preliminary sections of speech.

4. Major findings
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Most existing studies in genre analysis have eschewed investigating the
introductory parts of speech (except for Schegloff's (1986) study of canonical
openings of American private telephone conversations, or Arminen and
Leinonen's (2006) study of mobile phone call openings), and this neglect
seems to be more considerable in relation to the preliminary sections of
discourse that bear a religious meaning in a particular setting. Assuming the
difficulty of analyzing a large corpus, I initially started with a small sample
of around 150 instances to make the analysis manageable. This stage helped
refine the data and eliminate the texts with similar forms. To increase the
dependability of the analyses, I conducted a search for language patterns
twice before the rest of the texts were subjected to analysis. Given that the
ultimate function of all these utterances was to leave a religious and spiritual
impression on the audience, I decided to scrutinize the rhetorical form of
these texts. In what follows, I present the major findings obtained.

As indicated by the data, the expression besmellah-e rahman-e rahim (in
the name of God, the compassionate, the merciful) or its corresponding
Persian equivalent appears as an initiating phrase in almost all the settings
which I analyzed, though sometimes it occurs elsewhere in the introduction.
Interestingly, the Arabic expression together with a Persian phrase that
approximates in meaning to the Arabic phrase occasionally follow one
another, as illustrated by the following examples:

Q)
i ol + o e ) ey

[besmelih-¢ rabmdn-e rabim + be name xodd.]

In the name of Allab, the Beneficent, the Merciful + in the name of God

®)

UUPOP 5 PSR PO - U SN g = F - P PP O [ [P

|besmelih-e rabmdn-e rabim + be name xoda. Ba ndm-e to dqag mikonam ey gids-ol-mostaz afin. ba
ndm-e to dqaz, mikonam ey satar-ol-gyub.)
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In the name of God, the merciful, the compassionate. 1 begin with your name, ob rescuer of the poor. I
begin with your name, ob concealer of flaws.

©)

;,.M\r..:;)))}a.';66x3\brkg,+m>)\op)\&\r.,

|besmeldh-e rabman-e rabim + va be name xodavandi ke gafur o rabim ast.)
In the name of God, the merciful, the compassionate + and in the name of God who is forgiving and
merciful.

The second finding suggests that the language of greetings does not
necessarily transpire at the outset of a speech. They sometimes appear on the
boundary of the introductory and the main parts of a talk. Note the following

examples:
(7

gkr)fﬁ)‘y)\:ﬂ\w.v’&t}ﬁ})j)f\ubj@h)ww45&‘,\55)'\.‘?‘\4_9‘,\55)'&?\\;’
sl SHbe et s Saage 5l 5 oo e 2D o)

[bd ejaze xoda va ba ejaze xodi-i ke hamise kendre mdst Soru mikonim. besmelih-¢ rabman-e rabim.
Iran, salim bar soma. sevomin ruz ag mebmdni xodi bar soma mobirak bise.]

With the consent of God and with the consent of the God who is always beside us, we shall begin today’s
program. In the name of God, the merciful, the compassionate. Iran, hello. May the third day of God’s
feast (Ramadhan) be blessed upon yon.

®)

.W?))QLDJ.\})‘J.:r\i.!.g')\fsw;qa)\ia)\ivﬁ\gg%c})w‘)sw\.ﬁ)b\a.ﬁ)‘y}‘&‘w
@\)a)}dﬁ\f)'\AS&'.';.:\:c,u):duc:\)s\;;u)\;)jgww.j}gbjzquvﬁgrm
sl Jos sl 5 olelb amn Lol jen 4l ,

[besmelah-¢ rabmdin-¢ rabim. Ma rd raha konid dar in ranj-e bibesab ba qalb-e pare pire o

sine-ye kabib. Bendm-e xoddvand-e rabman o rabim. Salam mikonam be bame-ye Soma

dustin-e aziz. Hamvatandn-e bozorgvar, somdi xanevddebdye dust-distani kea 3 sarisar-e
iy

kesvar dar in barndme bamréh-e ma hastid. Ta'dt o ebaddatetun qabul base.)
In the name of God, the merciful, the compassionate. Leave us (let us be) in this immense pain

with a torn heart and scorched chest. In the name of the merciful and compassionate God. 1
salute all you dear friends, honorable compatriots; you endearing families who have joined us in
this program from all over the country. May your prayers and devoutness be sanctioned.
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Sometimes, religious introductory expressions- following reciting God's
name- plead God to accept worshippers' prayers, or include congratulatory
remarks on the birth anniversary of the prophet or one of the subsequent
Imams. These expressions seem to function as greetings, hence justifying the

omission of greetings expressions as shown below:

©)

eolsdeel 5 Aty gly Js 55e lasl G e o8ty s e o8ty Lt Slile F o I s J1 A sy

il antls o e S sl as W e ol Solesle AT U il boaes sy b5 sl
[besmelih-¢ rabman-e rabim. + ebadat-e Soma binandegin-e agiz dar pisgib-e haq ensila mored-e gabnl
viqe bese va omidvirim xodavand tofiq bede be hameye ma betavanin 1d dxar-e mih-e mobirak-e
ramezan betarin tamrin-ha ro bardye bandegiye hagrat-e haq daste basim.)

In the name of God, the merciful, the compassionate. + We hope your prayers dear
viewers are sanctioned by the Almighty, God willing, and we hope God gives us all
the fortune to practice being the holy one’s worshipers in the best possible way till the

end of the holy month of Ramadhan.
(10)
et 528 Olbsas aen Cuas ity e e ol b 0oV oS (2 S5 # e ) s S ey

5ol Gl e ) e ) )
|besmelih-¢ rabman-e rabim. + tabrik ary mikonam velddat-¢ bi saddat-e monji-e dlam-e basariat
xedmat-e hameye bamvatanin-e azig. besmelih-e rabmain-e rabim. Elihi be omid-e to]

In the name of God, the merciful, the compassionate. + I wonld like to congratulate all yon dear
compatriots on the blissful birthday of the Savior of Humanity’s birthday.
In the name of God, the merciful, the compassionate. + In you I trust, God.

The third finding of the study attests to the fluidity of the religious
expressions and the absence of a fixed order of occurrence. The data showed
that religious categories of language are in fact smoothly changing and so it
is likely that the same expressions appear under different arrangements in
different contexts. Note the following examples. In example 8, reference to
God is made at the outset followed by a verse from the Quran; in 9, it follows
the initiating greetings phrase, while in 10, reference to God terminates the
introductory part following a mystic poem.



238 Teaching English Language
There is nothing ...

an

Jrme G Ude o 5 JS G5 o ol o celiay L 5 Bl Jal 5 Lae 50500 ol b oo 1 o 1 oy
el Jall i oo bt

[besmeldh-e rahmadn-e rahim. Yd ayohal azizo massand wa ahlanaz zorro wa je 'nd

bebezdaten mozjaten fa’aofe lanalkayla wa tasaddaq alaynd enalldha yajziyal

motasaddeqin. saddaqolldh olali ol azim)

Then, when they came (back) into (Joseph's) presence they said: "O exalted one!

Distress has seized us and our family: we have (now) brought but scanty capital: so,

pay us full measure, (we pray thee), and treat it as charity to us: for Allah doth

reward the charitable.” (Yusef Ali)

(12)

3V m 08 S5 o 5 ) L il e 52 L 105 Y5 Jom Y e ) oy oSk O

el
[Saldm aleykom. besmeldh-e rahmdn-e rahim. va ld hola qovvat eld beld hova
aliyyelazim. Hasbonaldho va nemalvakil. nemal mold va nemal nasir]

Hello. In the name of God, the merciful, the compassionate. There is no power over
Great God's power. God protects us as He is a reliable protector.

13)
S, s 56 W5 b ege (S5 e s ps oSOl ol ol e Ll e 2 &S 05 S
s 2l 505 @ 030 Sl 55 i
[gofte budi ke chera mahv-e tama:shay-e mani va anchenan ma: ke yek dam moje bar
ham nazi, moje bar ham nazanam ta ke ze dastam naravad na:z-e chashm-e to be
qadr-e moje bar ham zadani.)
You (God) asked why I am staring at you and why I am so infatuated that I don't bat
an eyelid. I don't bat an eyelid lest I might lose the love in your eyes. In the name of
God.
The fourth finding illustrates that speakers opt for both direct and indirect
speech acts to make an appeal to God, represented in three patterns- to be
introduced later- to rest the souls of the prophet and his family in peace, to

damn the souls of enemies of the State, and thus, as they interpret it, Islam, to
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accept their worships/prayers, to give them hope, to facilitate the resurrection
of the savior, to bestow health and/or wealth upon us, to increase love
between people, or to bestow happiness on the audience, as illustrated by the
examples below. In example 11, the speaker calls God as the one who needs
nothing, or that who conceals the sins/wrongdoings of others, implying that
everybody begs something from Him or people ask for forgiving their sins. In
12, on the other hand, the speaker calls God compassionate and merciful,
tacitly besieging God to be compassionate and merciful to us, whereas in 14
the speaker explicitly wants God to not only expedite the reviving of the
savior, but to bestow health and victory on us and to place us in the category

of righteous people.
(14
il i i SET 506 e W I ey gl i S ST 5 0L
[besmelil-e rabmdn-e rabim + be name xodd. ba nim-e to dqaz mikonam ey gids-ol-mostag afin. bi
ndm-e to aqaz, mikonam ey satar-ol-gyub)
In the name of God, the merciful, the compassionate. 1 begin with your name, ob rescuer of the poor. I
begin with your name, ob concealer of flaws.
15

ol oy 3 538 4 G205 2y v e )
|besmeldh-¢ rabmidin-e rabim + va be name xodavandi ke gafur o rabim ast.)
In the name of God, the merciful, the compassionate + and in the name of God who is forgiving and
merciful.
(16)

eolsdal 5ty aily Js 5 5e LS| G & e oty 55 523 OBty Lt Slals + oo J) o 1 i ey
ety 2l G & S )55 W o 0lae Sole ol STU il Loas 4o 35 Aslas
[besmelih-e rabmén-e rabim. + ebiddt-e Somd binandegin-¢ aziy dar piseih-e haq ensild
mored-¢ qabul vige bese va omidvarim xoddvand tofiq bede be hameye ma betavinim ti dxar-
¢ mah-e mobirak-e ramezin betarin tamrin-hd ro bardye bandegiye hazrat-e haq daste
basim.)
In the name of God, the merciful, the compassionate. + We hope the prayers of you dear
viewers are sanctioned by the Almighty, God willing, and we hope god gives us all the fortune
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to practice being the holy one’s worshipers in the best possible way till the end of the holy month
of Ramadhan.

a7)
A""‘};\3°J\—"2“f‘;u-‘\‘—"k"?\ﬁj—é’j‘ﬁ uu‘) CJ_A.N &_J}]J_"v.ﬁ('.@.m-l- [,“})‘yjn 4:\\(,...‘4
A o ol

[besmelib-e rabman-e rabim. + allaboma ajjel levali-ek-alfaraj val afiat-¢ valnasr va ajalna
men xair-e ansara va a'avanaho val mostashhadin-¢ bain-a yadai.]

In the name of God, the merciful, the compassionate. May God precipitate the reviving of the
savior, bestow health and victory on us, and put us in the category of right people. ..

(18)
aaly a5 8 55 I g o5 S 3550 0l Lt (KIS, Sllie 5 ool oS o lpaial.

Asa

[Omidyéram ke ti'dt o ebidat-e yekdyek-¢ Somdi xubdin mored-e qabul-e haq taili qarir
gerefte base.)
May the prayers and devoutness of every one of you good people have been sanctioned by God.

A delicate point concerning petitioning, revealed in the analysis, is that
where reference is made to a Shiite Imam, petition to God is not directly
made by the speaker. This tacitly justifies the view among the Shiite Muslims
that an Imam, as a spiritual and guilt-free leader and mediator, can make a
more effective appeal to God (Al-razi, 2017), thus freeing the speaker from
making a direct petition, as noted by the following example:

(19)
.,,-sw-u})mwuuw,@ru\,m;\amw

|bd estednat az mahzar-e emam-e-asr, bardmeje in hafteb ro dghaz; mikonam)

Wee begin this week's program by seeking help from the living Imam.

The fifth finding holds that where remembering God is stated in Persian, a more diverse
set of attributive adjectives is used:

20)
(J\a )b\a) +.A}}\A'> r\} 4

[be name xoddvand+ diddir-e pak.)
In the name of God. + the righteous creator.
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mS FHglas oLy
[Be name xodavand+ karine.]

In the name of God. + the beneficent.

@

ol sazidu Wslas ol 5 plesl +aglas 26w

[Be nime xodavand+ ebsin o jan-e xodivand-e baxsande o mebrban.)

In the name of God. + the generosity and essence of the forgiving and kind god.
(23)

b 5 eatady Bslas ol FB Pl

[be name xileq-e ibai, xodavand-e baxsande o mehrbin.)

In the name of the creator of beanty, the merciful and kind god.
@9

PO 0580 s S5 sl el

|be name xodidvand-e bozorg o mehrabun, salim.]
In the name of the great and kind god. Hello.
25)

3550 5 les e Js (Lle

[be name xdileg-e bi hamti o dorud.]
In the name of the peerless creator, and hello.

The sixth finding of this study shows that greetings, on occasions
reflecting a religious overtone, irrespective of the talk, address various
people, living and/or dead, TV viewers, the nation, God, the late Ayatollah
Khomeini, those lost during the Iran-Iraq war, and those killed in Syria under
the guise of defending Islamic shrines. Note the following examples:

Note the following examples:

(20)

oslinl sghe plils 5 dame &l Nl Sl Pl

[salim o salavit-e xoddvand bar hazrat-e mobamad va xdndan-e motahar-e isin.]
Greetings and peace be upon (his sacredness) Mobammad and his holy family.

@n

PR W RSP e

[mardom-e xub-e Iran, salim bar soma.)

Good people of Iran, hello.
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(28)

Q\)\J.)ﬁ-i Q\J};*:L L G 35,09 r)'w

[salim o dorud xedmat-e Somd sabrvandin-e Sabr-e barin.)

Hello and greetings to_you citizens of the city of rain.

29)

R N B W R N S e ™

[saldm arg mikonam xedmat-e Soma xinevidehay-e mobtaram.)

Greetings to you dear families.

(30)
\A_.:zA_n.hA—.lr){dﬂ}w]m‘wu‘\;@"ﬂéﬁﬁkﬁmMA{M-\E\A&\?}]M\}AJM}Q]W}rL

o) S Jo) Kt

[saldm o salavit o tabiat-e bar xdste azg jan ma taqdim be hame masadiq beddyat-e ensanba, hame-ye
anbid o saldm be hame-ye Soma Siftegin-e ahl-e beyt ajma’in.]

Greetings and praise and blessings from the soul to all the role models involved in guiding people, all the
prophets and hello to all you admirers of the prophet’s family.

G

ol JT e dame e i) Gt e 23Uy o bl G 1 G sl o 1 ) G
NSzt s cne Bl 5 0 8 o wals 0653 2 ) Ollo 5558 5 D
[besmelih-¢ rabman-e rabim. Albamd-o lelab-e al-rabbel alamin. V'a salato va alsalam ala
saiedana va nabiana abalqasem mostafa Mobamad va ala al-e taibin. Salam va doru:d va
salavat-e elahi bar farzand-e shayeste va ebyagar-e din-e nabavi emam-e bozorgvar
In the name of God, the merciful, the compassionate.
(32)
ezl s 5 o pl ATt Uiy e e ) ooy ol 1 sl e e )
[besmeldh-¢ rabmain-e rabim. Albamd-o lelab-e al-rabbel alamin va alsalam ala saiedana va
nabiana Mobamad va aleh-¢ taberin va sahv-ol montakhabin]
In the name of God, the merciful, the compassionate.
The seventh finding makes clear that where a Quranic verse is read, the

content of the verse sometimes endorses the theme of the speech as shown by
the following example where the subject of the speech was Ramadan (the
Islamic fasting month). Reading a Quranic verse to trigger off the talk can

reinforce the belief that the speaker's argument enjoys a Quranic basis, and
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thus their argument is justified. Any counter argument is interpreted as

against the Quran hence irreligious and superficial.

(33)

ol )| g ) o I s
Ol st e s 35535 e (2 0l gl o Sl 5 A BT s Al U1 )
2 S Ol g el cnl 4 s 050055 4

[besmeldh-¢ rabman-e rabim. Sabro ramezina lazi onzela fibel qorin hoda lelndse va bayyendten menal
hodd va forqan. arz-e salim o dorud xedmat-e Soma Sabrvandan-e sabr-e aftab. be xodemun mibalim ke
in barndme ro entexab kardid.)

In the name of God, the merciful, the compassionate. The month of Ramadhan [is that] in which was
revealed the Qur'an, a guidance for the peaple and clear proofs of guidance and criterion. (Sahih). Hello
and greetings to you citizens of the city of rain. You re choosing this program has made us
proud of ourselves.

Persian spoken discourse is generally abundant with loquacious language and
circumlocutions. This being so, native speakers of Persian sometimes begin with a
poem or part of a poem, as a point of departure, often capitalizing on God’s immense
abilities as shown by the examples below:

(34

Aﬂj&‘r%&“r’@‘%@gs}:—?mp—ﬂj
[ze besmelih &zi nist babtar, nabiddam jij-e besmelih bar sar.)
There is nothing better than the name of God; I have put the name of God [like aj crown on my head.
(33)
35 Wls g 4y sstin 5 oGl Sy 5ol sl 42238 Jal Loy Walss 455t 506 b 3 Wl mo 4y 3520 5 0L L

\.x'>r\j4.3+

[bd nim-e to misavad be sabribi zad, ba nim-e to misavad be daryihid zad, mi abl-e gozaste-im va
emrug vali bi nam-e to be fardihi zad+ be ndm-e xoda.)
With your name, one can travel the deserts; with your name, one can travel the seas; we are a part of the
past and today though we can travel to the futnre with your name ~+ in the name of God.
(36)
AS G iR lA 5 il 5ol 31 b T alial a4 pdn pectin 5 o (i g 5 )0 WSS
JES 53 1e AL
|xodaya Sorn soxcan ndam-e tost, vojudam be har labze dram-e tost]
(del ag nim o yidat begirad qarir, xosam ton ke bisi mard dar kendr]
God, 1 begin my words with your name, every moment my soul is calm because of you
My heart becomes serene thinking of you, I am happy becanse you are at my side
37
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,_Mjajj&b\fw)lj\.!&ll):wl.\j&\.ﬁdf;‘c\sj)&):;)\}[jq‘a)\:ﬂéda)")\é&z:{‘f.faj\b
s S s 5o a8 iy S 0 4 oS s

|deld nazd-e kasi benesin ke u ag del xabar darad, be zir-e dn deraxti ro ke u golhdye tar dirad

dar in bazar-e makdran naro har su ¢o bikdrin, be dokn-e kasi bensin ke dar dokdn Sekar dirad)

Ob, love. Sit with one who knows what is in_your beart, under the tree which has wet flowers. Don't
wander in this market full of cheaters like a loafer, sit at one’s store who has sugar in it

The use of Persian poems reverberates the deep-seated religious beliefs that have
been the source of inspiration among some, if not all, the poets of the past.

The last finding, though not necessarily the least, is pleading the audience to
remember the speaker in their prayers is a sign of the commonly-held belief among
the Shiite Muslims that if more people remember a person in their prayers, chances
are that God would assist them.

(38)
Lz gles gl (Joi Lo ool ols o i a8 leng)le sl (Jos Jos aal o 05lasss 5 5l 0Ol

e 0l 50
[saldm. namiz o ruzebitun qabul base. xeyli xeyli zidd ma ro dod konid sar-e sofrebdye eftdretun. ma
xeyli mobtdj-e dodye soma agizin hastim.]
Hi. I hope your daily prayers (namag) and fasting are accepted [by God]. We are very much in need of
_you dear people’s prayers.
1.Patterns of introductory speeches
Analysis of the generic configuration of the introductory language led to the
development of six patterns illustrated and exemplified below:
I.(Reference to God) + (a Quranic verse) + (greetings in Persian or Arabic) + (expressing
happiness, congratulations, or condolences) + (appeal to God)

39
AV Sails ol gy K Jeb S0 Sldas Ut o 1 & s
|besmelih-e rabmdn-e rahim. ena a’ataynakal kawsar. fasalle lerabbeka wanhar. enna $aneaka

hoal abtar.]

In the name of God, the merciful, the compassionate.
To thee have We granted the Fount (of Abundance). Therefore, to thy Lord turn in Prayer and Sacrifice.
For he who hateth thee, be will be cut off (from Future Hope).

(40)
A e s s L s ade US55 5 G siem s st 5 e el 4 e )l pen )l o
s o) sl J e 1 mall all ezl ) e
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[besmelih-¢ rabman-e rabim. Albamd-o lelah-e nabmad hova va nastai:no va ne-mato behi va
natavakkal alajh-e va nasal va naslom ala bashir-0 nagir al-seraj-ol monir al-abd-ol moi:r al-rasu:l
masdad abelgasem Mobamad. . .]

(1)

rbyﬁ.guﬂljéw\@o\.;g)w\.;U‘_;,uQTﬂ\@@Jljjld.ﬂlow)\*:.&)\yﬂﬁlw
.&:;y&d\))mbj@\ég\.#orakQ.Q\)\{J@.&Ql,\s}ﬁ&uwb:}):j

[besmelih-¢ rabmdn-e rabim. Shabr-o ramezan allazi onzel elaibe fi qoran hod-a lenas va baiyenat men-
al hoda va alforqan]
In the name of God, the merciful, the compassionate. The month of Ramadhan [is that] in which was

revealed the Qur'an, a guidance for the people and clear proofs of guidance and criterion.

(42)

Jjﬂﬁ‘b‘w&wﬁﬁydﬂ“—?)‘“%beﬁjw'&‘ﬁ\&wjﬂ%w»ﬁ)‘yﬂmm
el Al Al Gao L opbaai

[[besmelil-e rabmidin-e rabim. Ya aiyo-al azig mosna va abl-o nazar va ja-ana bebeza-at mag ja-o fa-
arafa lenal kil va tasaddag]
Then, when they came (back) into (Joseph's) presence they said: ""O exalted one! Distress has seized us

and our family: we have (now) bronght but scanty capital: so, pay us full measure, (we pray thee), and
treat it as charity to us: for Allab doth reward the charitable." (Yusef Al)

IL.(A Persian poem addressing God) + (reference to God in Arabic or Persian) +
(greetings)+ (appeal to God) + (expressing happiness, congratulations, or condolences)

43)

g A g F U g R LR T E O S

Cads ol pl sl 5 ool s e (2 e 0l e satiu Wglas idu e s oLy e dase p Ol

s olelb & sl al . mals Cass y Coman b Bty et shien 5o i slam et 50 olhs e bt SIS

0S5 g b sles 5l wapole oS Bl asl a S S5 I s o3 Sy 5pe plst Lt SIS sl

50 e pll e il 5 5 ol el 6 s IR S pile Cos WS s L il 08 SO el
oS P Sl 5 Sk ol e bt SUSG cans

III.(Reference to God in Arabic) + (Reference to God in Persian) + (greetings)+
(petition to God to accept our prayers)

(44
o 05 8305 5 S i et e 0l ge ity sl ot e e ) e
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|besmeldh-¢ rabman-e rabim. be nam-e xoddy-e baxsandeye mebrabin. sobb-e soma bexeyr o namazg o
rugebdtun qabul.]

In the name of God, the merciful, the compassionate. In the name of the forgiving and kind God. Good
morning. I hope your daily prayers (namaz) and fasting are sanctioned [by God)].

IV.(A Persian poem addressing God’s abilities) + (A Quranic verse) + (petition to God)
+ (reference to God in Persian) + (greetings)

(45)
55 el iy ) ol 5 Gl ) gl ) gl 053K andl 5 S 0 s ol dislas oy

45\5433\.\5"\:.,.\3\,3)\3\:0@)@xj\bs\ﬂjr\i\.,\)\bo}uﬂéhaﬁéﬂj\ﬁsélo}wég;&_‘

.V&yfrk.:)\z@w;;\);qu;w\aw

In the name of Ramadhan's God who sent the Quran in the same month. In God we hope. I begin
another dinner of the series of God's dinners, in His name, the beneficent, the Ommiscient, and the
Ommipotent. In the name of God who is generous and loves generosity. Hello everybody.
V.(Reference to God in Arabic) + (a quote from a Shiite Imam)

(46)
AT e 5 dame il i) s 5 L e oSl oally bl 1 a1 e 1 ) e

e gardly o pl b

In the name of God, the beneficent, the merciful+ we thank God, the God of the universe, and we send
greetings to onr leader and onr prophet, Mobammad, and bis offspring.
47)

WJW\}A_:\,;UULE'\};;,au...?l,,ajl,@ubcﬂl&)&skur,?)\ Lr‘-”z"*mv“".
Lk

In the name of God+ Ob God, speed up sending onr leader and keep him well and help hin win, and
put us in the category of his supporters and bless us martyrdom in bis way.

VI.(Reference to God) + (greetings) + (asking the audience to remember the
speaker/others in their prayers)

(48)

S e absd sl by Slisd 5 olas, SHle ol &S lass, cpl 5 LR BITEWIND W KEAE It

0582l 5 S8 4 5 S oo Wsls (St g o 51 5 s ol 48 GLAS (6l 5 o s seste Dl 55 o

‘m..zh‘
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[be ném-e xoda. salam omidvaram ke tu in ruzhdye por barekat-e mah-e mobdarak-e ramezin, tuy-e
labezat-e ibaye eftir, labzebdye por barekat-e sabar, gadr-e saldmatimun o bedunim va bardye kesini
ke in saldmati ro ages mabruman o moskel dérand dod konim o be fekr o yddesun basim.)

In the name of God. I hope that in these blessed days of the holy month of Ramadban, in the beautiful
moments of iftar (the time when the fast is broken), the blessed time of dawn, we appreciate onr health
and prey, keep in mind and remember those who are deprived of being healthy and have problems.

5. Discussion and conclusion

The study of the religious-oriented opening of speech in a specific context
has hardly been in the limelight of research. The analysis of these typically
cultural and religious openings using the cultural studies approaches to genre
demonstrates that in the Irano-Islamic society, the employment of these
expressions abounds in the media, pointing to the dominance of a particular
ideology that shapes the discourses inflicted on this society, features that
have always been a part of Iranian culture, but have taken a more prominent
form and at times have gone through a metamorphosis in the decades
following the Islamic Revolution. For instance, Pishghadam and
Kermanshahi (2016), in their functional analysis of 300 instances of Persian
address terms Haji and Hajieh, indicated that these terms, contrary to their
past religious value and the social status they granted an individual, have lost
their religious character and, on occasions, they act as anti-value. Thus, the
media, as a powerful resource in the hands of those in power, play a crucial
role in establishing an ideology, hence imposing content and language on the
genre. It is worth mentioning that in ancient times, such religious discourse
was limited to specific classes of the society and written texts, thus restricting
the amount of exposure to this discourse, while today, the media imposes a
completely different level of influence on its audience. Therefore, such
language application can be utilized by those in power to gradually ingress

into the mindset of the society, guiding masses toward specific interpretations
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among those existing. In this section, the findings of the study are discussed
in light of approaches to genre in cultural studies.

As indicated by the data, Arabic, as the language of the Quran, and
Persian, as a language that has been massively influenced by Arabic, are in
many respects replete with attributive adjectives that describe God's absolute
abilities. The use of Arabic and Persian religious references together
(statements and poems) emphasizes God's abilities. These expressions might
ostensibly be regarded as redundant, though reinforcing and diverse in their
perlocutionary effects. Shared with the Quranic language, the Arabic
expressions might be interpreted as more devotional, Godly, and spiritual,
while the Persian expressions, decorated with flattery and persuasion, might
sound more natural and authentic to the Persian-speaking audience (examples
30-33). The use of grandiloquent and obsequious language is also directly
suggested in the prayers of the Shiite leaders of Islam. For instance, in a long
prayer from Imam Ali (the first recognized leader after the Prophet's death
from the viewpoint of the Shiite followers), 1000 attributes are enumerated
for God, and every year Shiite Muslims recite all this long prayer on the night
that Imam Ali is believed to have been martyred (Al-razi, 2017).

This language of ingratiation, used for asking God to bestow health or
wealth, defeat enemies, recuperate the ill people, and so forth in a humble
way or implore a Shiite Imam to mediate between God and the supplicant,
performs widespread speech acts that occur in the daily speech of Persian
Muslims. For instance, the Quran says:

(49)
225 o, 5 YO 4] (Surah Al-Ma'idah, Verse 35)
ool (Sl s (3 pala 5 a1 il 5 ) 51 5 sl 0 01 el

[jd ajoh-a lazina dmann: va tag-o lah va vabtaghu elajh-elvasilah va djahadu: fi: sabileh le-alakom
toflebu:n.|
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O you who have believed, fear Allah and seck the means [of neatness| to Him and strive
in His cause that you may succeed. (Al-Bokhari, 1990)

The Shiite interpreters of the Quran attribute the word means to entreaty
and supplication by mediating the Imams as divine leaders who can make a
more effective appeal to God. This view has also been numerously
documented in Shiite inscriptions (e.g., Majlesi, 1990)

Concerning the deceased sometimes mentioned in the introductory
language of Persian speakers as a strategy of indirectly imploring God, in
Shiite Islamic instructions, it is believed that the dead understand a living
person's greetings and they respond, but further comprehension of the living
world for the dead depends on the divine and holy path they have taken and
the spiritual stage they have attained in their lives (Al-Bokhari, 1990; Shirazi,
2000). The ostentatious greetings to the dead and the living whom they
believe to be ethereal, like the present Iranian spiritual leader, imply that the
speaker follows the same right path.

A further strategy of imploring God is based on the belief that nothing
happens without God's will, but God's will can be directed by the mediation
of venerable people like Shiite leaders, those martyred, or the living who are
religious in deed, hence adding to the effectiveness of their petition. This is in
line with the belief that all those who were martyred in the way of
implementing this interpretation of Islam should always be remembered as
the commemoration of those people is evidence that we are continuing their
sacred path.

Another strategy suggests that beginning a discourse with a Quranic verse
indicates one's knowledge of the Quran. It also implies that the Quran is a
window onto every activity one indulges in and that if people begin their talk
with the Quran, they will be protected from the possible evils that lurk around
them. It is considered as further proof to what one says because the Quran is

believed to be the words of God, and hence flawless. Thus, one's reading of a
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verse indicates that the speaker does not trespass the limits imposed by the
Quran, and therefore whatever is said is Quranic and irrefutable (Al-jaziri,
2003; Mohamad Naser-al-din, 2001).

Therefore, there are two prominent implications. First, the language used
in the opening discourse by the Iranian media is conspicuously religious,
which suggests that the religious use of language is deeply rooted in the
society of Iran, attempting to influence people in all aspects. This dominant
discourse reflects the underlying structure of the Iranian society. In fact, two
strong discourses have existed in this society for centuries—long before the
Islamic revolution: discourse that echoes theological beliefs and discourse
that expresses Iranian culture, traditions and values. The pendulum has
always vacillated between the two. After the Islamic revolution, however,
there has been an extreme shift toward the spiritual end, overshadowing
Persian traditions despite voices disputing the change. Religious discourse
has used all available means to take the upper hand. The ramification of this
discourse has been a change in the ideological structure of the society that has
arguably led to a change in social, and consequently, individual identities.
This can be witnessed in interviews, meetings, social gatherings and other
such settings, where one may witness eyebrow-raising exaggerations in
speech as the speaker attempts, sometimes hopelessly, to convey their
adherence to Islamic teachings, usually striving to please a specific audience.

Second, Iranian culture recieves little or even no reference regardless of
the topic. References made to Iranian culture which are not marked
religiously are thought to reinforce thoughts and traditions that are pre-
Islamic and may not conform with Islamic thoughts and teachings, and thus
should be disregarded. In other words, any connection to centuries-old
traditions are considered as non-Islamic and abominable and therefore must

be abandoned. This may give rise to confused, and mostly, dual identities.
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This changing discourse, which is the result of a change in ideology, is
assumed to lead to changing identities and the eventual adoption of new
identities.

As this study evinces, there are many areas about religion which have
grabbed the attention of researchers interested in this topic. Furthermore,
there are several questions about religion and religiosity that are yet to be
answered. There is also the concern that the sensitivity of the topic might
deter scholars from conducting further studies on religious issues. If such
studies are not fraught with problems and complications for researchers and if
these studies are privileged, further research can be warranted and more valid
results can be accrued. The topic is therefore welcoming since it heralds an
inherently cross-disciplinary study. Although the sample size in the study
appeared to be adequate for conducting research, caution must be applied, as
the findings might not be transferable to contexts other than the media
language. Furthermore, our knowledge of social processes involving religion
in language, rather than the opposite, remains inchoate. The possible reasons
for this are arguably (1) the intricate connections between religion and
language and (2) the variegated methods of research. The comprehension of
religion in the Iranian media context may significantly contribute to the
understanding of the role religion plays in the social setting of Iran.
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